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The Incredible Lesson of the Machatzis HaShekel

All of a Person’s Good Deeds Only Constitute Half
We Provide the Other Half with Our Desire

This coming Shabbas--on which we welcome in the month
of Adar--is known as “Shabbas Shekalim.”
to the fact that we read the passage concerning the “Machatzis
hashekel’—the half shekel--found in Parshas Ki Sisa, on this
Shabbas. Based on the Mishnah (Megillah 29a), the Shulchan
Aruch states (0.C. 685, 1 and 5): 11p nawanenyyny 1R wn wra”
“qaywy P01 nawn 7Ina Ny Y, pYvew nwaaa — if Rosh Chodesh
Adar falls on Shabbas, we read the passage discussing the
“shekalim”; if Rosh Chodesh Adar falls on a weekday, we
read that passage on the Shabbas preceding Rosh Chodesh.
The Gemara (Shekalim 2a) explains that in the times of the
Beis HaMikdash, they would announce the collection of the

This name relates

“shekalim” on the Rosh Chodesh Adar immediately preceding
the month of Nissan: “@wpwn by pyomwn 2T8a TR

It was necessary to do so, because starting from Rosh
Chodesh Nissan, all of the communal offerings had to be
purchased from coins collected for the new year. It states in the
Torah (Bamidbar 28, 14): “nawn»w=nb wens wrinnbiy nxt” — this
is the “olah” offering for the start of the new month, for the
months of the year. The Gemara states (Rosh HaShanah 7a):
“mwr maTInn 139 Ram wer ain 1aaR” — the Torah instructed us
to renew the sacrificial service and to bring the offering from
a new collection of funds. Expounding a “gezeirah shavah,”
the Gemara deduces that the renewal of the sacrificial service
begins on the first of Nissan; from that day onward, all of the
communal offerings must be purchased with new funds.

Since we have an established practice to begin reviewing the
laws of each occasion thirty days beforehand, the appropriate
time to announce the collection of the new coins is specifically
on the first day of Adar — thirty days before the first day of
Nissan. To commemorate this event -- by ppnwn 9783 TNR2”
“vypwn — we read the passage of the “Machatzis hashekel” on
either Shabbas Rosh Chodesh Adar or on the Shabbas on which
we bless the month of Adar.

Hence it is only fitting that we establish a connection
between the weekly Torah reading from Parshas Mishpatim and
the reading from the passage of the “Machatzis hashekel.” Let us
begin with the passage regarding the mitzvah of the “Machatzis
hashekel” (Shemos 30, 12):

T1Pa3 'Y 1WAl 1810 WAR 11N, BneTipa YRAwe 113 wRA NN Nwn 0"
e gemipan Yy aa1pn Yo uane L, anIs ipas a1 oia e kY1 oms
Sy aawpn Ys A maran Spwn nvenn Spws fea nmwy ,wipn Spwa Yown
YR RY 97011 11379 KD 2vwen, ' RN e aynt my nwy 1an nrrpant
Saovmiwar by 185y it nntan nx nnb Ypwn noxrmn

When you will take a census of Bnei Yisrael according to
their counts, every man shall give Hashem an atonement for
his soul when counting them, and there will be no plague
among them when counting them. This is what they shall
give — everyone who passes among the counted — half of the
shekel, by the holy shekel, the shekel is twenty geirah, half
of the shekel as a portion to Hashem. Rashi explains: ,1an> 1"
“any 12 1 anR Ypwn e opwnt wr e yavn v axat — Hashem
showed Moshe a sort of coin of fire whose weight was half a
shekel and told him, “They should give a coin like this.”

The source for this idea is the Midrash Tanchuma (Nasso
11); the Midrash adds that HKB”H took this fiery coin of sorts
from beneath the “Kisei HaKavod”--the Throne of Glory. The
commentaries question why HKB”H chose to show Moshe a fiery
coin from beneath the Kisei HaKavod. Is there any shortage of
half-shekel coins in this world that HKB”H could have shown
him? Furthermore, how did a fiery coin in the amount of a half-
shekel come to be beneath the Kisei HaKavod?

Why Did HKB”H Send a Malach
to Divide Up the Blood into Two Halves

We shall begin our investigation by presenting the
enlightening pesukim in this week’s parsha, Parshas Mishpatim,
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which complete the description of the ordeal of Matan Torah;
they describe the covenant of blood that HKB”H established
with Yisrael (Shemos 24, 5): b1y 1oy bxaws 23 »yp1 nx nvws”
77T T R N1ARD QWO 0T XM 1w 1P .0018 Y DY oanat nsm
MWPA M 7277 AWK YD 11N DY AAIRD RPN N2 a0 npt natn by
T NMD WK NPT BT AT ,T10R01 oY DY P 2T AR wn np ynen
Smbxmpestn Yo Yy oony He sent the youth of Bnei Yisrael and
they brought up olah-offerings, and they slaughtered bulls
to Hashem as shelamim-offerings to Hashem. Moshe took
half the blood and placed it in basins and half the blood he
sprinkled upon the altar. He took the Book of the Covenant
andread in earshot of the people, and they said, “Everything
that Hashem has said, we will do and we will obey!” Moshe
took the blood and sprinkled it upon the people, and he
said, “Behold the blood of the covenant that Hashem sealed
with you concerning all these matters.”

Rashi comments: “1p%m1 82 98Y3 P90 M 010 08 e e’ —
who divided the blood in half? A malach came and divided
it. Rashi’s source is the Midrash (V.R. 6, 5), which states that
a malach descended from above in the likeness of Moshe and
divided the blood into equal parts. Seemingly, this is quite
surprising. Why was it so important to divide up the blood into
two precisely equal portions—a procedure necessitating the

service of a malach?

HKB”H and Knesset Yisrael
Represent Two Halves

To illuminate the matter, let us present two visionaries
teaching the same idea—the holy Rabbi from Apta, zy”a, in Ohev
Yisrael (Parshas Shekalim) and the holy Maggid of Kozhnitz,
zy”a, in Avodas Yisrael (Mishpatim). They explain why it was
necessary for a malach to descend from the heavens in order to
divide up the blood into two equal portions. It is well-known
that HKB”H and the people of Yisrael represent, so to speak, a
man and wife. This is illustrated by the following passuk related
to Matan Torah (Shemos 19, 17): mpYxm nRapY oyt nx mwn xemy”
“amn nonnna aeenn marmn n—Moshe brought the people
forth from the camp toward G-d, and they stood under the
mountain. Rashi teaches us: M5 DARAPY ARY APOwAY Tan”
“m95 nR1pY Ren—that the Shechinah went out to greet them
like a bridegroom going out to greet his bride.

Accordingly, the great Rabbi from Apta, zy”a, explains the
significance of the division of the blood into two parts. A man
without a wife and, similarly, a woman without a husband are

Shvilei Pinches

considered as only half a being—half a body. Likewise, without
Yisrael, HKB”H views Himself, as it were, as only half a body.
By uniting with Yisrael, He elevates Himself and becomes, so to
speak, whole. Here is what he writes:

5195 1NaAR DX ST MY 719331 K1 7193 R91a0 S190as Yiovast”
9199201 Y1930 1mxy AN DXAn 51T 1TOM 1210 1yat 1311y oy YReawe
Jeoawn a1 aTa n2vma 0 YR 2131,8813 A9 navna nwa Ry

Due to His great love for Bnei Yisrael and His extreme
kindness, He restricts Himself, as it were, to be considered only
half abody—with Bnei Yisrael constituting the other half-body.

The Maggid of Kozhnitz, zy”a, writes:

DRTW? 713 1272 TWR ,0PINA T1aa 11903 Rt 1t AR wyhnw vt
RN, DIDMIN NATN 193 TR TN 10, YR TN WAt aN RN oy
1793 DWW 5,108 D713 DY IND ThTT 11T 10T TN 0T N wha nn s oy
IRD! K2 71,1210 Y A WK R 1D 8y by P AWK 0T wsn nwn
1 1 1A R RYT aan 1A R RY 11oa nrn pm

This event took place on the fifth of Sivan, during the
constellation of Gemini—twins. This alluded to the fact that
Bnei Yisrael and Hashem were joined like twins—Ilike the union
of two human lovers. The blood alludes to the intensity of their
love. The half-portion of blood sprinkled upon the people was
as significant to the Blessed One as the half-portion sprinkled
on the mizbeiach. Therefore, a malach came to divide up the
blood into two precisely equal portions to indicate that both
parties in this relationship were equal; He was not greater than
her and she was not greater than Him.

“The light of Your countenance raise up upon us,
O Master, and allow me to donate the shekel
in the Temple, established and exalted!”

In this manner, the Ohev Yisrael goes on to explain the
rationale underlying the mitzvah of the “Machatzis hashekel”
HKB”H, as it were, views himself as a mere half-shekel in relation
to Yisrael whom He views as the other half-shekel. Therefore,
He requests that Yisrael bring (Shemos 30, 13): Ypw: noxmn”
“=5 man—a half-shekel as a portion to Hashem—to raise
their half-shekel in order to connect it with HKB”H. Thus, they
will merit uniting HKB”H with the congregation of Yisrael in a
perfect and complete union like one whole shekel.

Accordingly, we can provide a very nice interpretation
for the words of the poet (Mussaf for Parshas Shekalim):
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“RWaT 7151 N°22 KWK YPwT Rwa 118 1209y a1k’ —“the light of Your
countenance raise up upon us, O Master, and allow me to
donate the shekel in the Temple, established and exalted!”
The commentaries are puzzled by the words: “NexYpwr'—“and
allow me to donate the shekel.” After all, the performance of
the mitzvah only entails bringing a half-shekel. Yet, based on
what we have just learned, we can interpret the poet’s message.
As explained, the underlying rationale for the “Machatzis
hashekel” is that HKB”H in His extreme humility only views
Himself as half a body. He requests that Yisrael raise a half-
shekel of their own in order to unite it with HKB”"H—resulting
in the perfect union of a complete shekel.

We know, however, that at all times, and particularly during
times of galut when we lack a Beis HaMikdash, the yetzer hara
rallies all of its resources to prevent a Jew from connecting with
HKB”H. Therefore, we pray to HKB”H to assist us from above:
“Nwa 118 1279y 728 1IR"—to shine His divine light upon us from
above; this will enable us to connect with Him from below:
“Nw 1191 nvas RWK Ypwr'—providing the missing half in order to
form a whole shekel.

This obligates us, however, to scrutinize the matter more
closely. At the time of Matan Torah, HKB"H revealed to us the
magnificent nature of the relationship that exists between
Himself and Yisrael; each party is considered a mere half. He
demonstrated this equality by having the blood split up into
two equal portions; half of the blood was sprinkled on the
mizbeiach and the other half was sprinkled on Yisrael. So, why
did HKB”H see fit to emphasize and reinforce this magnificent
relationship by requesting that every Jew donate a “Machatzis
hashekel,” a silver coin, annually?

It Would Have Been Preferable
Had Man Not Been Created

[ was struck by an intriguing thought! We can explain this
entire matter based on what we have learned in the Gemara
(Eiruvin 13b): =i t%on 55 noat sRnw nos 1pbn nennt onw nw”
R921w 2IRY Y oI Y RNa0wn AN K81 R oRY 1 o
PYIPT RI21WR AN K22 RYW DIRY Y M2 1R 1an1 K131 Kywn ann
Spwyns wawne RRIN e eyns wawsr X1aaw -- For two and a
half years, Beis Shammai and Beis Hillel debated. These
argued that it would have been preferable for man not to
have been created than to have been created. Whereas
these argued that it was preferable for man to have been
created than to not have been created. They finally took
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a vote and concluded: It would have been preferable for
man not to have been created than to have been created.
Now that he has been created, he should analyze his (past)
deeds; others say, he should consider his (future) deeds.

At first glance, the Gemara’s concluding remark is puzzling:
“puynawawar N2aw pesyr’’—and now that he has been created,
he should analyze his (past) deeds. How does this fit in with
the previous statement that they took a vote and concluded that
it would have been preferable had man not been created? If the
Gemara is saying that now that man has been created, he should
at least make every effort to serve Hashem, it should have said:
“And now that he has been created, he should engage in the
study of Torah and the performance of mitzvos.” So, why
does the Gemara employ the phrase “rwyns wawa»—suggesting
that he should reflect upon his past deeds?

It appears that we can provide a solution based on the well-
known chiddush of the Maharsha (Makkot 23b) regarding
the Gemara’s statement: “N=21 Rbw XY 17 12 19231 212"-- They
finally took a vote and concluded: It would have been
preferable for man not to have been created. When it says
that they voted and concluded, it means that they took a tally of
the mitzvos and realized that the number of mitzvos lo sa’aseh
— which total 365 — exceed the number of mitzvos aseh —
totaling 248. Therefore, after being created, it is more likely
that a person will lose out and be punished than be meritorious
and be rewarded. For, although he will have the opportunity to
fulfill the 248 mitzvos aseh, he is more likely to transgress, chas
v’shalom, the 365 mitzvos lo sa’aseh.

If, however, man had never been created, the following would
On the one hand, he would have lacked the
opportunity to perform the 248 mitzvos aseh; yet, he would have

have held true:

been unable to transgress the 365 mitzvos lo sa’aseh. Thus, the
Gemara states: “rma1mny”. In other words, after tallying up the
number of mitzvos aseh and the number of mitzvos lo sa’aseh
and finding that the mitzvos lo sa’aseh outnumbered the mitzvos
aseh, only then did they conclude: “x=21 Kyw mxy % m” — it
would have been preferable had man not been created — for had
he not been created, he would not have been able to transgress
the mitzvos lo sa’aseh which outnumber the mitzvos aseh.

Nevertheless, the commentaries question this line of
reasoning. How is it even possible to conjecture that it would
have been preferable had man never been created? After all, we
have an accepted principle that HKB”H created man in order to
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do good for His creations. The source for this concept appears
in the teachings of the Arizal: nx X112% 1mw 792n° wra2 AHyws”
“p1may 22wn »10 o9y — when it became His will to create
the world, His desire was to benefit His creations. So, how is
it even conceivable that it would have been preferable had man
not been created? Many answers to this question have been
proposed and so [ will also provide an answer of my own.

HKB”H Chooses the Remnants of Our Tefilos

Iwouldliketo proposeanexplanationbased onafundamental
concept learned from the great Rabbi Uri of Strelisk, zy”a, and
Rabbi Bunem of Peshischa, zy”a. They both address the formula
instituted by the Anshei Kenesset HaGedolah (the members of
the Great Assembly) in the berachah of Yishtabach: w2 aman”
“mnr. There is an apparent redundancy in this phrase. A “shir”
and a “zimrah” are one and the same. So, why do we state that
HKB”H chooses “anat »wa”?

They explain the matter as follows. After a G-d-fearing Jew
has finished praying—offering his songs and praises to HKB”"H—
he pauses to reflect. Perhaps, G-d forbid, his Tefilos to the King
of the Universe were lacking. Hence, he wishes with all his heart
that he could pray to HKB”H all over again—this time reciting his
songs and praises more perfectly. These desires and yearnings
issued from a contrite heart are dearer and more valued to
HKB”H than the actual songs and praises already recited. For, at
this point, the person has no further recourse; he is remorseful
and heartbroken for his failure to pray adequately.

Now, there is a well-known maxim in the Gemara (Kiddushin
40a): ‘“mwynb maten 2w nswnn’—He associates a good
thought with an actual deed. Thus, if a person has these
sincere thoughts of remorse, HKB”H views it as if he actually
recited the songs and praises in the ideal manner. This then is
the interpretation of the phrase: “manr»waaman”. The word
“»y”, which means “songs of,” is related to the word “mant »»w”,
meaning remnants of songs. In other words, HKB”H chooses the
remnants of our songs and praises—those parts that were not
actually expressed by Yisrael in their prayers but were longed
for after the completion of their prayers—wishing that they had
prayed more sincerely. This completes their explanation.

This allows us to better appreciate the minhag of the early
chassidim. They would remain an hour after their prayers
contemplating the hour of Tefilos they had just completed—seeking

all of the places where their Tefilos lacked proper “kavanah.” As a

Shvilei Pinches

result, they were broken-hearted, yearning that if only they could
have prayed better, in a more perfect manner. Due to this soul-
searching introspection and burning desire to improve their Tefilos,
HKB”H considered it as if they had indeed prayed in the ideal
fashion. This is the implication of the phrase: “manr »»wa amas.

Perfecting the Mitzvah by Longing
to Fulfill It More Completely

In truth, it is important to keep in mind what we have
learned from the wonderful teachings of the holy master Rabbi
Yehoshua of Belz, zy”a. This amazing concept of: »1»wa aman
“mr—relating to the remnants or unspoken parts of our
Tefilos, applies to all mitzvos, not only to tefilah. Whenever a
Jew performs one of Hashem’s mitzvos and then reflects back
remorsefully that he failed to perform the mitzvah properly,
HKB”H considers it as if he performed the mitzvah a second
time in the perfect manner.

Explicit proof for this notion can be found in the Avodas
Yisrael (Pesach 147a).
related to the mitzvah of “sefirat haomer” (Vayikra 23, 16):
MIN2W YW "7ARRT MY AR QSNAT DR nawn nanmn osb oneaor
“@71) @AY 198TN MY NIWR Nannn 1y, Mnn navan--you shall
count for yourselves—from the morrow of the rest day,
from the day when you bring the “omer” of the waving—
seven weeks, they shall be complete.
of the seventh week you shall count, fifty days. Consider a
person who reaches the final day of the sefirah and reflects back
introspectively that he could have fulfilled the mitzvah more
completely and perfectly. As a result, HKB”"H combines this

He addresses the following passuk

Until the morrow

sincere thought of remorse with an actual deed and it is viewed
as if this person fulfilled the entire sefirah on the very last day.
This then is the meaning of the passuk: mwy»awn nawn nannn 1"
“@v owan 1aon--until the morrow of the seventh week you
shall count, fifty days. In other words, until the very last day,
you still have a chance to count all fifty days.

Thus, we can reconcile the fact that HKB”"H—Whose desire
is to do only what is good for mankind—chose to create man,
even though: “N=31 Xbw g7xY 19 raw 1 1m"—the tally reveals
that the mitzvos lo sa’aseh outnumber the mitzvos aseh. As
explained, after the completion of a mitzvah, it is worthwhile
for every Jew to consider that he could have performed that
mitzvah in a more perfect, complete manner. As a result of
this positive thought, HKB”H will view it as if he repeated the
mitzvah in the ideal fashion. Hence, each mitzvat aseh will be
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counted twice; and two times 248 equals 496. Now, the mitzvos
aseh outnumber the 365 mitzvos lo sa’aseh. A person who
consistently follows this practice—reflecting back after the
completion of every mitzvah—deserves to have been created.
For, in his case, he is more likely to be rewarded, seeing as his
mitzvos aseh exceed his mitzvos lo sa’aseh.

This enlightens us and provides us with abetter understanding
of the sages’ puzzling remark: =nm X121 Xw @Ry 1% 2 1231 2R
“8ma1vn—they counted and concluded that it would have been
preferable had man not been created than been created.
As the Maharsha explained, they counted and found that the
mitzvos lo sa’aseh outnumber the mitzvos aseh. That being the
case, man is more likely to fail and deserve punishment than
to be found meritorious and rewarded. Therefore, our blessed
sages sought a remedy that would make it preferable than man
“pyns wawn® R Pwsyr.
should reflect back and find the deficiencies in the mitzvos he has
performed; “mwyna wawn’ IR wn"—in the event that he fails to
find any deficiencies, he should endeavor to find a mitzvah that

was created: In other words, he

he can perform in a more ideal manner. By having these positive
thoughts, it will be considered as if he performed the mitzvos for
asecond time. As aresult, it will be preferable and advantageous
that he was created; for he is more likely to be rewarded due to
the doubling of his mitzvos aseh.

“If you seek it like silver”
— Always Yearning for Twice as Much

Following this line of reasoning, let us provide an intriguing
explanation for HKB”H’s choice of the “Machatzis hashekel”
as a means to express the amazing relationship between
Himself and Yisrael—illustrating that each party by itself only
constitutes a half. Let us refer to a statement from the wisest of
all men (Mishlei 2, 4): 1an mx ,mwann oanwns joss mwpan ox’
“xgnn 2opoR Ny 't nx—if you seek it like silver and search
for it like hidden treasures, then you will understand the
fear of Hashem and discover the knowledge of G-d. Let us
endeavor to understand why he compared the quest for Torah
and mitzvos to the quest for money and silver. It appears that
we can provide an explanation based on a statement from
Chazal in the Midrash (Koheles Rabbah 1, 32):

70N TayRY 2Ya,ANA 19T R IR RTR 1T TNTIND 2R 0PI 1 R DIN PR
“FIN7 TTPSIN 1IN TayRY A, N[ 2NN Y 1R IR, 1IN pnan—if a person
possesses one hundred, he wants to turn it into two hundred; if he
has two hundred, he wants to turn it into four hundred.
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Thus, we can suggest that this is why Shlomo HaMelech
compared the quest via Torah-study and the performance of
mitzvos in the following terms: “If you seek it like silver and
search for it like hidden treasures.” He is teaching us that in
the performance of any mitzvah, it is essential to long to fulfill the
mitzvah twice. After actually performing the mitzvah once, it is
worthwhile to engage in an introspective, soul-searching process
and consider that the mitzvah could have been performed in a
more complete manner. By longing to fulfill the mitzvah a second
time in the ideal fashion, HKB”H acknowledges this positive
thought and associates it with an actual deed—viewing it as if the
person actually performed the mitzvah a second time perfectly.

This is the message conveyed by Shlomo HaMelech: “If you
seek it like silver and search for it like hidden treasures.”
Every time you perform a mitzvah, you should long to actually
perform it a second time like a person seeking money; if he has
one hundred, he wants two hundred; if he has two hundred, he
wants four hundred. Only “then you will understand the fear of
Hashem and discover the knowledge of G-d.” For as a result of
your longing to perform the mitzvah more completely, HKB”H will
consider it as if you performed the mitzvah a second time in the
perfect, ideal manner. This then is the meaning of the statement
in our Shabbas zemiros (Baruch Kel Elyon): »atywn® nomm oo ey
“sas—praiseworthy is everyone who awaits double-payment—
by yearning to rectify and improve on the performance of each and
every mitzvah, a person will merit double-payment.

“One thing has G-d spoken,
these two have | heard”

In this manner, we can provide a nice interpretation of the
following statement by Yisrael’s sweet psalmist (Tehillim 62, 12):
WINS BYWA AN 99 TOM 1 91,0955RY 1Y 95 MRYnRY 1T DINY 29PYN 9397 AN
“imwyns—one thing has G-d spoken, these two have I heard:
that strength belongs to G-d; and Yours, O Lord, is kindness,
for You repay each man according to his deeds.
words: “One thing has G-d spoken—when G-d spoke at Matan
Torah regarding the fulfillment of all of the mitzvos, He only spoke
of the initial performance of each mitzvah in actual deed.

In other

In truth, however: “These two have I heard”—I understood
that it is necessary to fulfill each mitzvah twice—by reflecting after
the actual deed that one could have performed the mitzvah more
completely and ideally. By doing so, HKB”H will associate the positive
thought with an actual deed: “That strength belongs to G-d”"—only
G-d has the power to view a good thought as an actual deed; “and
Yours, O Lord, is kindness, for You repay each man according to
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his deeds”—so He credits a person for his fulfillment of the mitzvah
in thought as if he fulfilled the mitzvah in actual deed.

This then is the significance of the mitzvah of the “Machatzis
hashekel.” It teaches us that we are only fulfilling half of the
mitzvah in actual deed. It is essential to view the performance
of a mitzvah like a silver coin; a person always wants twice as
much as what he has. So, too, the performance of a mitzvah,
should be viewed as a “Machatzis hashekel.” He must always
reflect back after the performance of a mitzvah and long to have
performed the mitzvah in a more complete manner. As a result,
HKB”H will value this good thought--this sincere longing--and
associate it with the actual performance of the mitzvah. Thus,
HKB”H provides the second half of the shekel, completing the
mitzvah by producing a whole shekel.

Now, this enlightens us with regards to the meaning of the
Midrash: ,wnb 1mRam 11351 RDD Nnn 1“ap RR UK Y yavh phd”
“ame mrs a0 Y aaRkt—HKB”H took out the likeness of a fiery
coin from beneath the Kisei HaKavod and showed it to
Moshe. He said to him: “This is what they should give; like
this they should give.” We posed the question: How did a coin
of fire come to be there? Based on our current discussion, we can
provide an answer. In this manner, HKB”H revealed to Moshe the
secret of the “Machatzis hashekel” It is essential that a person
realize that his actual performance of the mitzvah only represents
a “Machatzis hashekel”; as a result, he will long to complete the
mitzvah. This sincere longing generates a fiery coin beneath the
Kisei HaKavod in keeping with the notion of (Yoma 86a): m»rta”
“113571 ROD 1Y nyanw nawn—great is teshuvah that it reaches the
Kisei HaKavod. This is the significance of the fact that HKB"H
took out a “Machatzis hashekel” of fire from beneath the Kisei
HaKavod; He was completing Yisrael’s mitzvah in its ideal form.

“Half a shekel as a portion to Hashem”
to Rectify the Half We Performed

Accordingly, it appears that we can explain why HKB”H
commanded us to bring: “mv mamn Ypwn nxnn’—a half-
shekel as a portion to Hashem. Because the second half of
the mitzvah which a person fulfills only in thought—longing to
have performed the mitzvah more perfectly—in reality, belongs
to Hashem—Who associates the thought with an actual deed.
Yet, in His infinite mercy and kindness, HKB"H credits man with
having fulfilled the mitzvah completely—seeing as the mitzvah
was completed as a result of man’s yearning and desire.
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This teaches us, however, that the actual performance
of the mitzvah, which is represented by the “Machatzis
hashekel,” requires tikun. For, the yetzer hara intervenes in the
performance of any mitzvah by introducing improper thoughts
in the person’s mind—thoughts that are not I'shmah. The
“Machatzis hashekel,” however, which comes from HKB”H does
not require any tikun. It represents the notion of: »1»wa aman”
“mmr—HKB”H unites a person’s sincere thoughts and yearning
to fulfill the mitzvah more completely with an actual deed. This
person is broken-hearted and sincerely regrets that he failed to
perform the mitzvah properly; he yearns for a second chance.
As such, this “Machatzis hashekel” does not require any further
tikun; it is beyond reproach.

Therefore, HKB”"H commanded us to bring: “Machatzis
hashekel’ as a portion to Hashem”—to atone for the first
“Machatzis hashekel”—the actual performance of the deed
of the mitzvah. Even that half should be elevated to Hashem;
so that it can be joined with the “Machatzis hashekel” which
HKB”H completes as a result of man’s sincere desire to fulfill
the mitzvah more completely. By uniting these two halves, the
mitzvah is completed and a whole shekel is formed.

We can now appreciate why HKB”H chose to reveal the
magnificent relationship that exists between Himself and
Yisrael in terms of the “Machatzis hashekel.” The concept of the
“Machatzis hashekel” can be grasped more easily when compared
to a silver coin. It makes no difference whether a person is rich
or poor; every person wishes that he had twice as much in his
hand as he actually does. The same should hold true regarding
our service of Hashem. We should “seek it like silver,” longing
to perform the mitzvah a second time in its full glory.

In this light, we can understand the covenant of blood
HKB”H established with Yisrael at the time of Matan Torah. A
malach came and divided the blood of the korbanot into two
precisely equal portions. Half of the blood was sprinkled on
the mizbeiach, as if it was being sprinkled on HKB”H, so to
speak; the other half was sprinkled on Yisrael. This procedure
illustrated the constant relationship and partnership that
Yisrael fulfill one half of
the mitzvos by performing the actual deeds; HKB”H completes

exists between HKB”H and Yisrael.

the mitzvos, rendering them perfect and whole, by means of
Yisrael’s longing to fulfill the mitzvos ideally.
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